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Abstract 

For over 2000 years, feudal dynasties throughout China have referred to southerners as the ―Nanman‖ (means Southern 

Barbarian). However, the specific situation of the treatment of Nanman titles by various dynasties has not been explored. In 

addition, the Nanman never stopped paying tribute to the Central Dynasty. No one is involved in whether tribute can earn the 

respect that the dynasty deserves. Nowadays, big data technology can easily handle massive amounts of literature, and it is 

entirely possible to analyze the above issues from "official histories" (the 25 historical books) using the method of word 

frequency research. The words frequency shows that since the unification of Lingnan by Emperor Qin Shi Huang, the feudal 

dynasties presented a paradox to Lingnan: The products in Lingnan were coveted, and local customs were despised. "Tribute" 

was used to cover up the predatory nature of Kings, and "Nanman" was used to establish political, national and cultural rank. The 

number of "tribute" and the meaning of "Nanman" formed the "magic mirror" development relationship in the big tree of feudal 

autocracy until the end of the Qing Dynasty. But on the one hand, the positive factors of "tribute" were absorbed and used by the 

western powers to establish their own alliances. On the other hand, they also mislead the public opinion and create trouble. 

Although "Nanman" has been eradicated politically, the regional discrimination and cultural misreading it contains have not been 

eradicated and often occurs. "Tribute" ranges from Kyushu to overseas to international relations. The connotation of "Nanman" 

from the orientation, nation and culture, the meaning of these two words has been spontaneously changing. It is timely to clarify 

their relationship and help make China revive. 
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1. Introduction 

The 25 historical books is the general term of the "official 

history" of the feudal dynasties in China, which was initiated 

by Si Maqian and upheld by the historical books of all 

dynasties. The compilation rules of these "official histories" 

are basically the later dynasty writing about the former 

dynasty, representing the mainstream ideology of the impe-

rial court. Its time span is from the legendary Age of the 

Yellow Emperor to the end of the Qing Dynasty, covering 

the whole history of China's feudal dynasty. Although each 

historical book has its own limitations, narrowness and 

prejudice, it basically reflects the historical events of this 

dynasty. It was clearly revealed about the paradox of the 

construction of the South. On the one hand, the monarchs 

envied and yearned for the products of South, including 
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plants, animals and minerals. On the other hand, the em-

perors are both surprised and despise the customs of the local 

people, and the values remain everlasting and continuously 

dominant. Even after the surrounding nations acquired the 

rule of the Central Plains dynasty, they also looked down on 

themselves yesterday, claiming that they were the de-

scendants of the frontier of Three Emperors and Five Sov-

ereigns, but now they are just returning to the Central Plains. 

It is precisely this collective adherence to the consciousness 

of "Huaxia" that makes Chinese culture the only uninter-

rupted culture in the world, and the "tributary system" and 

"Nanman" are inseparable with it. 

The Question: Why Choose―Tribute‖ and ―Nanman‖ Two 

Words? 

There are thousands of words in the 25 historical books. 

Why choose "Tribute" and "Nanman" instead of "Dongyi, 

Xirong and Beiri" similar to it? 

The appellation of Nanman first came from ―Chou Rituals‖. 

The Zhou perpons called themselves "Huaxia" and referred to 

the people around them as Dongyi, Nanman, Xirong and 

Beidi, while collectively referring to the people of southern 

China as "Nanman". In the long river of history, the first 

retreat is "Dongyi", and then "Xirong and Beidi" is not 

common. Only the "Nanman", continuous. According to big 

data, "tribute" and "Nanman" are not the most popular in the 

25 histories, while "tribute" was at the end of several dynas-

ties, such as Chen Shu, Zhou Shu, Bei Shi and Jin Shi. There 

are four reasons to choose these two words: 

First of all, "tribute" (including pay tribute, present tribute, 

offering tribute, etc.) is the natural products offered to the 

central government, and "Giving Tribute by the 

Land"(means based on the specific situation of the land, 

formulate the types and quantities of tribute) is one of the 

duties of the local governor. It is both a natural symbol (local 

plants, animals, minerals or seafood, etc.) and a political 

statement made by the local government to submit to the 

central leadership. And "Nanman" is a discriminatory lan-

guage symbol of the Central Plains dynasty against the south. 

It comes from the geographical characteristics, with the help 

of political forces, with the name of cultural packaging, 

forming secular prejudice. 

Secondly, the frequency of "tribute" and the prejudice of 

"Nanman" have a paradoxical relationship of "hedgehogs 

huddling together for warmth". One side, the increase of 

"tribute" promotes the understanding and understanding of 

both sides, eliminates some discrimination and misunder-

standing, and promotes the harmonious development of the 

unified society. On the other, "tribute" has its road, "Nanman" 

has its path, each irrelevant. It even reinforced the bias of both 

sides and spread even wider. 

Thirdly, after the Opium War, the native "tributary system" 

was limited in the face of the western "treaty system". How-

ever, inside the wall blossoms and outside the wall, and the 

alliance of western powers shows the shadow of "tribute". 

Fourthly, before modern times, China, for thousands of 

years, has set a good example for the world of how to treat its 

neighboring countries well. Carry forward the cultural feel-

ings of "tribute", hand in hand with "rites" inside and outside, 

abandon the prejudice of "Nanman", and the Silk Road is 

connected and widely popular. 

What needs to be discussed between "tribute" and "Nan-

man" is that: 

Hypothesis 1, The number of tribute offerings from the 

south is increasing day by day. 

Hypothesis 2, The scope of tribute is not fixed. 

Hypothesis 3, With the increase in the number and variety 

of tribute from the south, the Central Plains court will "love 

the house and the crow", reducing or changing the term 

"Nanman". 

Hypothesis 4, The signifier and signified of the "Nanman" 

remains unchanged. 

2. Research Technique 

2.1. Data Sources 

The 25 historical books, known as the "official history" of 

China, cover a time span from the legendary era of the Yellow 

Emperor to the end of the Qing Dynasty, encompassing the 

written history of the Chinese nation. The discourse mode of 

its biographical style consists of four parts: the main chronicle 

(chronicles of emperors), biographies (ordinary biographies, 

somewhat like resumes), chronology, and chronicles. "Zhi" is 

equivalent to specialized history, such as river canal, geog-

raphy, official, military, etiquette and so on. Of 24 historical 

data from "HttpCN.Com- Books of Chinese classics" website, 

namely "Shih Chi""Han Shu""Hou Han Shu" "History of the 

Three Kingdoms""Chin Shu""Sung Shu""Nan Ch`i Shu 

""Liang Shu""Ch`en Shu""Wei Shu""Pei Ch`i Shu"" Chou 

Shu ""Pei Shih""Nan Shih""Sui Shu""Chiu T`ang Shu""Hsin 

T`ang Shu""Chiu Wu Tai Shih""Hsin Wu Tai Shih" "Sung 

Shih" "Liao Shih ""Chin Shih""Yuan Shih "and"Ming Shih [1] 

"the"Qing Shih"from"Guoxuemeng Website [2]". There are 

32.8 million words in total. 

2.2. Qualitative and Quantitative Combination 

Due to the lack of tribute data from various dynasties, it is 

impossible to use the mode of econometrics. Instead, it is the 

word frequency method of big data statistics to sort out the 

tribute situation from the south, reveal the collision and inte-

gration of the north and south cultures, and finally move to the 

historical process of unification. 

Specifically, Nvivo, Excel and Voyan count the 25 histor-

ical books of word cloud, word frequency and drawing Figure. 

The word "tribute" only statistics from the south, or related to 

the southwest of the tribute, excluding the east, north and west 

tribute, no including proprietary terms such as "Gong Ju" and 

"Gong Shi", as well as the "Gong" characters in book titles 

such as "Yu Gong" and personal names such as "Zi Gong" and 
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"Du Ji Gong" and so on. The word "Nanman" includes the 

words "Nanman", "southwest Nanman" and "barbarian". 

3. A Review of Relevant Studies at Home 

and Abroad 

3.1. Research on Tribute 

There are countless studies about tribute. The earliest memoirs 

were written by missionaries who had come to China, such as 

Matteo Ricci, an Italian missionary who came to China in 1583 

(Ming Wanli), in his "China in the sixteenth century: the journals 

of Matthew Ricci: 1583-1610" and Matteo Ripa, a missionary in 

1710 (Qing Kangxi), in his "Memoirsof Father Ripa, During 

Thirteen Year's Residence at the Court of Peking in the Service 

of the Emperor of China [3] ", which detailed tribute related 

matters. In the Qing Dynasty, Jia Zhen recorded in detail in his 

"Diary of Receiving and Protecting Vietnamese Tribute Envoys 

[4]" that he transported Vietnamese tribute envoys passed by 

Henan from mid May to early July in the year of Daoguang Jiyou 

(1849) [5]. 

In 1910, the British scholar Mars (Hosea Ballou Morse) 

commented on the tributary system in the International Rela-

tions of the Chinese Empire:"Previously, China was in a 

commanding position to determine various conditions of 

international relations, but now it is time for Western coun-

tries to impose their intentions on China [6]." 

The first American scholars to conduct systematic research 

on tribute were John King Fairbank and Teng Ssu yu (1941). 

They believed that from the 3rd century BC to the late 19th 

century, the only institutional way adopted by the Central 

Plains dynasty in handling foreign relations was the "tributary 

system", divided into Chinese character circle, inner Asian 

circle and outer circle. It is characterized by 

non-interventionism, cultural attraction, emphasis on the 

"center-peripheral" differential order, economic "thick to 

thin", and frequent alliance. Morris Rossabi) (1972) believed 

that tribute originated in the Han Dynasty, and John Wells 

preferred the Ming Dynasty. Khong Yuen Foong believes that 

it was established by the Qin Dynasty (2013). While Henrry 

Serruys (1960) believed that the tributary system was no 

earlier than the 15th century. 

Scholars on the tributary system, and put forward their own 

views from different perspectives. For example, the Japanese 

scholar Nishijima Sadao (1962) "East Asian seal system the-

ory" that: the leaders of neighboring countries from the Chi-

nese dynasty and the "title" of the king, the two sides formed a 

seal relationship, formed the "seal system including interna-

tional cultural dissemination". 

Korean-American scholar David C. Kang (2010), "East 

Asian tributary system Universalism" holds that under the 

tributary order, China is at the top of the hierarchy, allowing 

formal inequality and giving other units real freedom to act, as 

long as they recognize the authority of China's authority. 

China is regarded as the source of civilization, and has estab-

lished various relations with these units, among which "trib-

utary" is the most important relationship. 

Thomas Barfield (1989) believed in the "Bipolar World" 

that the Central Plains dynasties formed a "Two-level Model" 

in their long-term interactions with the "Nomadic Empires": 

the Xiongnu and the Han Dynasty, the Turks and the Tang 

Dynasty, the Ming Dynasty and the Qing Dynasty, and their 

conflicts and tribute were intertwined. 

Paul A. Kohen put the "tribute system" into a broader nar-

rative mode to explore the relationship between modern China 

and the West. Based on the "impact-response model", "tradi-

tion-modernity model", and the imperialist model, he pro-

posed the "China Centered Approach [7]" (1984) 

Since the beginning of this century, the American academic 

community has examined the connection between China's 

contemporary foreign policy and the tribute system. The 

Journal of American East Asian Relations published a special 

issue in the spring/summer of 2009 titled "From the Tribute 

System to the Peaceful Rise", directly linking China's current 

foreign relations with traditional Chinese tribute system the-

ory for discussion. 

American sinologist Edward H. Schafer used a large 

amount of historical materials in her book "The Vermilion 

Bird: T'ang Images of the South" to reveal the collision of 

geographical and cultural differences between the southern 

and northern regions of the Tang Dynasty, revealing the im-

pact and recasting of southern culture on the spiritual world of 

northerners, and introducing to the world various aspects of 

southern society in the Tang Dynasty that were not fully un-

derstood by people8. The variety of tribute products in the 

south and the attitude of literati who were demoted to the 

south towards the diverse barbarian customs left a deep im-

pression on people. 

Chinese scholar Li Yunquan (2004) believes that the tribute 

system has the characteristic of spreading outward layer by 

layer with Wang Ji as the center, involving multiple contents 

such as the relationship between the central and local gov-

ernments, ethnic relations, and Sino foreign relations [8]. Pr 

Professor Huang Zhilian from Hong Kong and Macau in-

corporated tribute into the system of ritual governance to 

observe and analyze its concept, subject, structure, and de-

velopment laws with other countries [9]. 

Some scholars have explored tribute history in detail from 

the perspective of a certain dynasty, such as Li Yehong stud-

ying the Tang Dynasty [10], Huang Chunyan studying the 

Sung Dynast [11], and He Xinhua studying the tribute system 

of the Qing Dynasty [12]. 

There are also specialized studies on bilateral relations. Li 

Huarui included tribute in the analysis of the relationship 

between Sung and Xia [13], Fu Baichen and others analyzed 

the tribute system between China and Korea [14], Sun 

Hongnian sorted out the suzerainty relationship between 

China and Vietnam in the Qing Dynasty [15], and Duan Zhili 

systematically analyzed the historical context of the suze-
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rainty relationship between China and Myanmar (2021) [16], 

Scholars such as He Fangchuan [17], Chen Shangsheng [18], 

and Gao Weinong [19] used the concept and framework of the 

Huayi order to analyze the relationship between ancient China 

and neighboring countries. 

In summary, although there is no consensus among Chinese 

and foreign scholars on the timing of the emergence of the 

tribute system, they have conducted a thorough and system-

atic discussion on its concept, framework, operation, system, 

and other aspects. Chinese scholars have a unique advantage 

in the excavation of historical data, but their theoretical 

framework is slightly inferior to foreign scholars. Due to 

limitations in research tools, Chinese and foreign scholars 

have not yet quantitatively sorted out the dissemination of 

"tribute" throughout history, especially in the process of the 

decline and expansion of "tribute" recipients, which requires 

refined research. 

3.2. The Current Research Status of "Nanman" 

At present, research results on the topic of "Nanman" both 

domestically and internationally are scattered in fields such as 

culture, ideology, ethnicity, society, and literature. Although 

"Nanman" is just one word, its referent includes ethnic, re-

gional, and linguistic cultural discrimination. Therefore, re-

search on "Nanman" and discrimination is closely related. 

Racial discrimination has always been an important issue of 

widespread concern among scholars both domestically and 

internationally, resulting in many excellent scientific research 

achievements. Nobel laureate in economics Becker proposed 

the "Taste-for-Discrimination Model" in 1957, in which he 

believed that some people would rather bear certain costs than 

deal with members of a certain group [20]. Bond (1989) [21], 

Darity (1989) [22], Myers (1997) [23] continued to study the 

issue of racial discrimination and advocated for the elimina-

tion of racial inequality. 

Professor Robert Brad (1979), winner of the United Na-

tions (Environment Programme) Guardian of the Earth Award, 

proposed "Environmental Racism", stating that ethnic minor-

ities are the largest and most direct victims of environmental 

pollution. Pushing research on racial discrimination to new 

heights. 

Nutting (2022) [24] analyzed the issue of regional income 

inequality in the United States by race using data. A large 

amount of research has been conducted on the manifestations, 

psychology, characteristics, and causes of racial discrimina-

tion, and active theoretical exploration has been made to 

eliminate racial discrimination. 

A discrimination research team centered around the United 

States, the United Kingdom, and Germany has roughly 

formed overseas, continuously refining the field of discrimi-

nation research [25]. Research on gender discrimination in-

cludes Ransford (1970) [26], O’Neill (1990), Blau (1996). 

Those engaged in research on employment discrimination 

including Dhesi (1989) [29], Bendick (1997) [30], Holzer 

[31], etc. 

Rogers III (1996) [32] analyzed the contents of the army en-

listment test. Discrimination is pervasive, and the enlistment test 

is race, income, education, and finally test scores. 

Randall Collins (1979) [33] traces the history of the de-

velopment of education in the United States from the second 

half of the 19th century to the 1970s, analyzed the positive and 

negative effects of diplomas on society, and showed the pro-

cess of diploma alienation. 

The principle of non-discrimination and reasonable con-

venience proposed by Jacobus tenBroek (1996) [34] became 

the legislative principle prohibiting discrimination against 

disabled persons in the United States in 1990. 

In ancient China, "Nanman" was discussed within the realm 

of "Huayi View". 

Since its inception in the Zhou Dynasty, the "Huayi View" 

has been extensively discussed and practiced by thinkers, 

writers, historians, and emperors throughout the entire history 

of China. Among the thinkers are Confucius, Mencius, and 

Xunzi from the Spring and Autumn Period, Dong Zhongshu, 

Yang Xiong, and Ban Gu from the Qin and Han Dynasties, 

Jiang Tong, Guo Qin, and Ruan Zhong from the Wei and Jin 

Dynasties, Han Yu, Wang Tong, and Huangfu Shi from the 

Sui and Tang Dynasties, Cheng Zhu, Su Shi, and Tuo Tuo 

from the Sung and Yuan Dynasties, Wang Chuanshan, Huang 

Zongxi, and Huang Jiejiu from the Ming and Qing Dynasties, 

Wei Yuan, Zhang Taiyan, and Liu Shipei from the late Qing 

Dynasty and early Republic of China. Overall, the debate has 

shifted from the distinction between Chinese and foreign 

cultures to the integration of Chinese and foreign cultures. 

Among the emperors and generals were King Goujian of Yue, 

King Wuling of Zhao, Emperor Qin Shi Huang, Emperor 

Gaozu of Han, Emperor Wu of Han, Emperor Taizong of 

Tang, Emperor Gaozong of Sung, Kublai Khan, Emperor 

Taizu of Ming, Emperor Kangxi, and Sun Yat sen. These 

social managers used policies, regulations, and strategies, 

repeatedly, to move the "Huayi" from confrontation to unifi-

cation, and paid their own wisdom and efforts for the peace 

and security of the country. 

Contemporary scholars have done a lot of research from 

regional discrimination (Zhang Wen [35], 2010; Guo 

Hongbin [36], 2010), language discrimination (Xi Yongjie 

[37], 1991; Zhao Lianbin [38], 2016), gender discrimination 

(Wang Qingshu [39], 1995; Li Ying [40], 2010), migrant 

workers discrimination (Tang Linchun [41], 2010; Li Qiang 

[42], 2012), employment discrimination (Zhou Wei [43], 

2006; Yan Shimei [44], 2009), AIDS discrimination (Jiang 

Hongying [45], 2010; Wang Maomei [46], 2016), media 

discrimination (Zhang Hugui [47] 2009), algorithm dis-

crimination (Li Zhiying [48], 2024) and other fields. After 

1949, the country vigorously promoted the policy of ethnic 

equality and unity, and racial discrimination was funda-

mentally eliminated. However, discrimination has not been 

completely eradicated. In addition to the traditional language 

and gender, some new discrimination has emerged, such as 
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discrimination among migrant workers, media discrimina-

tion and algorithmic discrimination. 

In short, domestic and foreign scholars have not sorted out 

the dissemination of the word "Nanman" in ancient China, but 

they have done a lot of research on the social discrimination 

behind the word "Nanman" and have achieved fruitful results. 

Foreign scholars mainly focus on issues of discrimination 

such as race, environment, employment, salary, children, 

women, etc. They use new statistical analysis methods to 

conduct intervention strategy research to reduce the negative 

psychological impact of discrimination on them. Greatly 

promoted legislative work to maintain social fairness and 

justice. Domestic scholars have timely paid attention to new 

social discrimination issues, such as online regional discrim-

ination, algorithmic discrimination, etc. In addition to creating 

a harmonious public opinion atmosphere, it also promotes 

governments at all levels to formulate new policies and ac-

tively address discrimination issues. Their research results, 

analysis methods, observation paths, and thinking logic pro-

vide positive reference significance for this article. 

4. Discussion: "Tribute" and "Nanman" 

of the "Star-Ripple Type" 

Transmission 

4.1. Tribute Is Proportional to Time 

Hypothesis 1, The amount of tribute from the south is in-

creasing day by day. 
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Figure 1. Top 10 words frequency in the 25 historical books. 

The 25 historical books span over two thousand years, 

experiencing two major divisions and six Great unifications, 

recording 25 dynasties and 225 emperors. After each dynasty 

gains control, it will revise the history of the previous dynasty. 

The purpose is to use the measure of historical revision to 

prove that the previous dynasty he overthrew was a "wicked 

king", and that he was the inheritor of the "Heavenly Way". 

The inheritance of "Orthodoxy" by successors is the recogni-

tion of Chinese culture, where various ethnic groups move 

from diversity to unity, and culture continues to evolve. As it 

is a historical event from the previous dynasty, there are not so 

many constraints, and the viewpoint is relatively detached, 

making historical materials easy to obtain. From a vertical 

perspective, it is precisely this collective unconscious record 

that the information and attitudes left by the "tribute" and 

"barbarians" are not so much obscured, and are closer to the 

original appearance of historical events. This has laid the 

foundation for future generations to understand its dissemi-

nation characteristics. 

Figure 1 summarizes the word frequency of The 25 his-

torical books. Due to the large vocabulary, only the first 10 

words of each dynasty were taken as the reference for the 

discussion of "tribute" and "Nanman". 

Data collection: 25 historical texts are imported into Nvivo 

software, with two words as the statistical object, the timing 

units (such as celestial stem, terrestrial branch, morning, 

evening, time, etc.), units of measurement (such as two metre, 

five feet, two, etc.), generic quantifiers (such as ten million, 

years, etc.) are stopped, not included in the statistical scope. 

From this result, the above word frequency is obtained. 

The word frequency of each dynasty basically reflects the 

characteristics of this dynasty. In a unified dynasty, the fre-

quency of prose and position ranked high, such as "World" of 

the Han Dynasty, "feudal provincial" of the Tang Dynasty, 

"scholar" of the Sung Dynasty,"prime Minister" of the Yuan 

Dynasty, "Hongwu" of the Ming Dynasty, "governor-general" 

of the Qing Dynasty. And regional dynasties are ranked first 

as "generals". It can be seen that when the unification, the 

society is stable, the people live and work in peace and con-

tentment, the relevant articles are high. In small dynasties in 

the region, war was still frequent, social unrest, and military 

words were high. Of course, the frequency of tribute words 

cannot be compared with these words. Because the tributary 

in the political life of the dynasty can not be compared with 

the military, economic, power, basically in a non-mainstream 

position. 

"The tribute, presented from below, is called the valley it 

produces, the foreign object it produces on its land, and all it 

possesses is called the nine tribute [49]." The word "tribute" 

encapsulates the greedy nature of a monarch into a moral high 

ground through language symbols. It is clearly one's own 

desire, but it is said that others actively contribute and offer 

the best local resources to the emperor. From the tribute 

products of various regions, it can be seen that all the items 

needed by the court must be paid as tribute, and what is pro-

duced is what is paid as tribute. The King of Zhou established 
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the rules of "nine Tribute" in the Rites of Zhou. Namely, " 

sacrificial tribute, concubine tribute, instrumental tribute, coin 

tribute, material tribute, cargo tribute, service tribute, tribute 

and material tribute [50]. Since then, the tribute was institu-

tionalized and systematic, and the word "tribute" became a 

regular visitor to the court, rarely absent. By the Ming and 

Qing Dynasties, "paying tribute" had developed into a para-

digm of dealing with foreign relations. 

 
Figure 2. The word frequency of tribute and their ranking in the 25 historical books. 

Data description: Since Nan Shih is actually the deleted 

transcript of "Sung Shu""Nan Ch`i Shu ""Liang Shu""Ch`en 

Shu", its contents are repeated and are listed only for refer-

ence. During the periods of the Three Kingdoms, Wei and 

Chin, Five Dynasties and Ten Kingdoms, Jin and Liao, there 

was no unified central dynasty, and they were all separatist 

forces in the northern corner. Due to the war, there was no 

communication between the north and south, and the fre-

quency of the word "tribute" was only in single digits. This is 

only for reference. The purpose of compiling the Hsin T`ang 

Shu and the Hsin Wu Tai Shih is to analyze the lessons of the 

downfall of the previous dynasty, and its historical value is 

not comparable to the Chiu T`ang Shu and the Old History of 

the Five Dynasties. Therefore, the main analysis focuses on 

the dissemination of the word "Tribute" during the six peri-

ods of Han, Tang, Sung, Yuan, Ming, and Qing dynasties. 

The larger the "ratio" in the Figure, the more tribute is paid; 

On the contrary, it indicates that there are fewer tribute of-

ferings. The ratios of the Ming, Sung, and Qing dynasties 

were 6.45, 2.29, and 2.21, respectively, ranking among the top 

three. This is basically consistent with the overall situation of 

the Ming Dynasty's seven voyages to west, the Sung Dynas-

ty's donation of wealth and peace, and the Qing Dynasty's 

prosperous Kang Xi and Qian Long periods. 

The first "tribute" in the 25 historical books is the 

achievement of Xia Yu recorded in the Records of Shih Chi, 

which stated that "the Nine Provinces were established, and 

each one presented tribute according to their respective duties, 

without losing their favor [51]." It means that Xia Yu stabi-

lized the Nine Provinces, and all regions came to pay tribute 

according to the tribute they should pay, without any inap-

propriate actions. It can be seen that paying tribute is the 

responsibility of various regions. The scope of tributary was 

the eight prefectures except Jizhou, where the emperor was 

located. It reached Xuzhou and Yangzhou in the east, Yuzhou 

and Jingzhou in the south, Liangzhou and Yongzhou (today's 

Sichuan to Gansu) in the west, and Yanzhou and Qingzhou in 

the north, namely the scope of ancient Jiuzhou. The tribute 

[51] includes lacquer, silk, hemp, salt, kudzu cloth, lead, pine, 

five colored soil, pheasant feathers, pearls, copper, beautiful 

jade, bamboo, ivory, leather, oxtail, orange, grapefruit, toon 

wood, zhe wood, juniper wood, cypress wood, tung wood, 
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arrow stone, sharpened stone, rock, cinnabar, iron, silver, bear, 

bear, and fox from various regions, etc. 

"Shih Chi", as the first official history of all dynasties, the 

Records of the Historian first brought the products from 

Lingnan into the vision of the dynasty." Jiangnan out of fra-

grant wood, zi, ginger, cinnamon, gold, tin, lead, cinnabar, 

rhinoceros, tortoise shell, pearl, tooth, leather [53]." "Pan Yu 

is also one of the same, pearl, rhinoceros, tortoise, fruit, cloth 

[53]." It means that the south of the Five Ridges produces nan 

tree, catalpa tree, ginger, cinnamon, gold, tin, tin, lead, cin-

nabar, rhinoceros horn, tortoiseshell, pearl, ivory, leather. Pan 

Yu, as a capital in the south of the Five Ridges, is the distri-

bution center of pearl, rhinoceros horn, tortoiseshell, fruit and 

silk cloth 

According to the data in Figure 2, the frequency of paying 

tribute ranges from two digits at the beginning to three digits 

at the end, with the highest frequency in the "Ming Shih" 

being 10 times higher than in the "Shih Chi". Obviously, this 

is closely related to the fact that Zhu Di, the founder of Ming 

Dynasty, sent Zheng He [54] seven times to the West to 

promote his power and benevolent rule, attracting more re-

gions to pay tribute. There were over 100 countries and re-

gions from the south alone. 

The prosperous period of Kang Xi, Yong Zheng and Qian 

Long in the Qing Dynasty did not attract more tribute fre-

quency. The fundamental reason was that the Qing court 

closed the country, imprisoned the society, and restricted 

tribute in other places. Although the Qing Dynasty did not 

offer as many tribute services as the Ming Dynasty, overall, 

the number of tribute services was increasing. Hypothesis 1 

holds true. 

4.2. The Scope of Tribute Continues to Advance 

Southward  

Hypothesis 2: The scope of the tribute is not fixed. 

Due to the implementation of the state policy of "respecting 

Confucianism alone" in the period of Emperor Liu Che in the 

Han Dynasty, Confucianism became the political correctness 

of the central dynasty, and its classics became the unshakable 

basic "imperial" policy."Shang Shu" provisions: Ji Zhou be-

cause in the suburbs of the capital of empire did not pay out-

side the tribute, the other eight states to pay it. 

In the Han Dynasty, first came to the State of Nan Yue (to 

Fujian and Jiangxi in the east, Chang Shan in central Vietnam, 

Yun Nan and Gui Zhou in the west, and Wu Ling in the north.) 

"Zhao Tuo declared himself a vassal and offered tribute [55]." 

Among the tribute was a coral tree ten feet or two feet high. 

Later, "Jiu Zhen (today's northern Vietnam), Jiao Zhi (today's 

Vietnam Red River basin), and Ri Nan (today's central Vi-

etnam) [56]" also presented, including rhinoceros horn and 

torksbill. 

After the Sui and Tang dynasties established the unified 

state, the tributary system was restored. The southern Lin Yi 

(central Vietnam), Chi Tu (Malay Peninsula), Zhen La 

(Cambodia) and Po Li (Indonesia) " sent envoys to pay tribute 

[57]." In view of the each feedback of the court is several 

times or even ten times the original price, the court finance 

was overwhelmed, the Tang Dynasty stipulated that the price 

of tribute should not exceed the price of 50 bolt of silk. The 

time of tribute is the annual New Year' s Day, Winter Solstice, 

Dragon Boat Festival, Birthday (emperor). It can be said that 

"if there is a good one above, there must be a great one be-

low." Officials at all levels borrowed the name of tribute from 

the emperor and exploited it layer by layer. The contributions 

of various festivals are not only numerous in name, but also of 

great value. The more contributions one makes, the more they 

can win the favor of the emperor, and the tribute givers can 

also maximize their benefits from it. 

The southernmost tribute state of the Sung Dynasty (mainly 

the Southern Sung Dynasty) was the Three Buddha Qi 

Kingdom (located in most parts of present-day Malay Pen-

insula and Sunda Islands), "which sent envoys to pay tribute 

to imperial court [58].‖ 

In the southernmost part of the Yuan Dynasty, Chen 

Guangbing from Annam "sent envoys to pay tribute [59]". 

In the Ming Dynasty, from the south, Zhan Cheng (central 

Vietnam), Burni (Brunei), Three Buddha Qi Kingdom, 

Chen-la, and Siam (Thailand) paid tribute [60]. 

In the Qing Dynasty, except for Annan, the distant Neth-

erlands appeared in the tribute list in the second year of Kang 

Xi (1661) [61]. 

From the perspective of tribute from the south alone, the 

scope of tribute extends continuously from the Central Plains 

to the south. When the court is powerless and local rebellions 

occur, the scope of tribute is reduced; On the contrary, expand 

outward. Because "ritual" is one of the core values of Confu-

cianism. Tributors are regional powerhouses that have not yet 

been incorporated into the direct control system of the dynasty, 

including those who have been suppressed as rebels. They 

requested tribute in order to show goodwill to the central 

dynasty. The court no longer refers to places that are firmly 

controlled as "tribute". The essence of "tribute" is an exten-

sion of "ritual" and a variation of "ritual" in governing a 

country. From a historical perspective, it was born in regional 

governance and matured in social management. The spread of 

"tribute" is like the stars in the night sky, appearing and dis-

appearing at times. Like the ripples of a lake, it spreads con-

tinuously and can be described as a "star ripple" spread. 

Throughout two thousand years of time, we have never en-

countered any fatal obstacles. When it encountered the "trib-

utary system" from the West in the late Qing Dynasty, it ap-

peared powerless and after several rounds of competition, 

finally defeated. But the essence of tribute has already blos-

somed and borne fruit in the international community, and 

Western powers have established their own tribute system. 

In short, the scope of the tribute was continuously expanded 

southward and outward. Hypothesis 2 is true. 
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4.3. The Relationship Between Tribute and 

Honorific Titles  

Hypothesis 3, with the increase of the number and variety 

of tribute in the south, the Central Plains court will "love me, 

love my dog" and reduce or change the title of "Nanman". 

One of the Confucian classics written in the Han Dynasty, 

the Book of Rites, divides the world into five directions: the 

East is called Yi, the South is called Man, the West is called 

Rong, and the North is called Di. "China, Yi, Man, Rong, and 

Di all have the characteristics of peaceful living, harmonious 

taste, suitable clothing, utilization, and preparation. The peo-

ple of the five directions have different language barriers and 

preferences [62]." "Shuo Wen Jie Zi" believes that "Man, Nan 

Man also." "Shih Chi" only objectively recorded the customs 

of southerners, such as "cutting hair, tattooing, and wearing a 

left lapel with the wrong arm. The people was one of Ou Yue 

[63]." "Hou Han Shu" openly despised the customs of the 

south. "The people of Luo Yue, father and son, bathed in the 

same river and drank with their noses, just like birds and 

beasts, were not worthy of being established as prefectures 

and counties [64]." It means that Luo Yue father and son 

bathe in the same river and are used to drinking water by -their 

noses. No different from animals, it is not worth setting up 

counties and counties. Due to the social unrest and the divi-

sion of the north and the south, the prejudice caused by this 

regional culture was deeper and stronger. During the Northern 

Wei Dynasty," Those who wear coronal in Central Plain 

called the people of the east of the river raccoon dog, like like 

foxes and raccoons. In Ba, Shu, Man, Liao, Xi, Li, Chu, and 

Yue, birds sang and birds chirped, and their language was 

different. Monkeys, snakes, fish, and turtles had different 

tastes [65]." You should know that this is in the official 

compilation of "official history", where people are insulted as 

animals. 

In the seventh year of Taiping Xing Guo (982 AD), Em-

peror Taizong of the Sung Dynasty issued an imperial edict to 

examine the origin of officials throughout the country, pro-

hibiting southerners from serving as prefectural, administra-

tive and transshipment officials [66]. As the Lord of a country, 

in order to consolidate his rule, he artificially created regional 

discrimination, so that the people of Fujian and Sichuan were 

called "Fujian zi" and "Chuanla Zi [67] ". Kou Jun (from 

Weinan, Shanxi Province) and Wang Dan (from Xinxian 

County, Shandong Province) called the southerners "inferior 

people". Such discrimination against southerners in social life 

will cause Nanmany specific obstacles, especially in the al-

location of resources, official promotion, the allocation of 

imperial examination quota, etc., cannot make the best use of 

their talents, harm to fairness and justice, and harm social 

stability. Later, the Northern Sung suffered from the shame of 

Jingkang, which was related to the regional discrimination 

and the outstanding talents in the south to contribute to the 

country. 

 
Figure 3. Frequency and ranking of the word "Nanman" in the 25 historical books. 
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The data in Figure 3 show that the Chinese character 

"Nanman" shows an increasing trend, from the first 61 times 

to the most 1,105 times in the Ming Dynasty. The latter is 18 

times more than the former. 

The first character "Nanman" in ―Shih Chi‖ is a myth and 

legend: "Let Huan Dou to the mountains to change the south 

[68]." It means that he was exiled to lofty mountains in order to 

change the customs of Nanman. Here, the term "Nanman" is a 

general term. Then, ―Shih Chi‖ explained the "Nanman": five 

hundred li (Chinese mile) away from the emperor is called 

Dianfu, five hundred li away from Dianfu is called Houfu, five 

hundred li away from Houfu is called Suifu, and five hundred li 

away from Suifu is called Manfu. In other words, the south, 

which is 2800 li away from the emperor, is called "Naman 

[69]". Of course, the number here is also a general idea, 

meaning "far away". The word "Nanman" is both the direction 

of the degree of civilization, who is in the south who is "Nan-

man". Famous Liu Zongyuan again in 815 to Liuzhou County 

governor, he has been in the "Nanman". When he learned that 

his friend Liu Yuxi was demoted to serve as the governor of 

Bozhou in the southwest, the righteous Liu Zongyuan wrote a 

letter to Tang Xianzong, believing that Bozhou was "barbarian 

and the southwestern frontier". He was willing to exchange 

with Liu Yuxi and go to Bozhou himself, allowing Liu Yuxi to 

stay in Liuzhou County. Later, Tang Xianzong transferred Liu 

Yuxi to Lianzhou, Guangdong Province [70]. It can be seen 

that in Liu Zongyuan's eyes, Liuzhou County no longer belongs 

to the "barbarians", and the farther Bozhou is the barbarians. 

Ouyang Xiu himself is from Yongfeng, Jiangxi Province, and 

in the eyes of northerners, he is considered a "Nanman". But the 

frequency of "Nanman" words in his "Hsin T`ang Shu" is 150 

times higher than that in "Chiu T`ang Shu". That is to say, when 

Ouyang Xiu went to the court to serve as an official, he had 

already left the ranks of the "Nanman" and instead referred to 

others as "Nanman" more frequently. 

The discrimination against the south in the Sung Dynasty 

even reached the point of discharacters, which can be said to 

be everything. Shao Bo during the Sung Dynasty recorded a 

debate in the officialdom during the period of Sung 

Zhezong."There is a saying in the dynasty:'Fujian and Sichuan 

share the same customs, with insects in their names’. The two 

characters each follow the insects." Using place names to 

belittle officials from southern (Fujian and Sichuan). After 

hearing this, Su Dongpo from Sichuan province, flew into a 

rage and said sharply, " Confucian classics claimed that 'there 

is no way to establish a virtuous person.' How could it be so?" 

Liu Qizhi, a colleague from Hebei provice, immediately re-

torted, "I didn't hear his words at first, but 'there is no way to 

establish a virtuous person.' It is necessary to be a wise person. 

If someone is below the middle level, they are mostly based 

on local customs and can't be swayed by local customs." Su 

Dongpo [71] had to be "silent." 

This regional discrimination in the field of education has 

led to a serious imbalance in the number of candidates for the 

imperial examinations between the North and the South. It is 

not based on the population base or the abilities of the can-

didates, but rather on a regional bias. During the Song Dyn-

asty, the northern region experienced prolonged warfare and 

the economic center began to shift towards the south. The 

number of educated people in the south far exceeded that in 

the north, and there was a strong call for the court to allocate 

more quotas. But Si Maguang, a Shanxi province native who 

holds real power, still insists on implementing the "taking 

people by province", which allocates quotas according to 

regions. Southern officials in the court advocated "promotion 

based on talent", and officials from both the north and south 

competed several times. Finally, Emperor Sung Yingzong 

decided to hire based on talent. 

This kind of regional discrimination leads to the education 

field, leading to the serious inequality in the quota of the 

imperial examination in the north and the South, not accord-

ing to the population base, nor according to the ability of the 

candidates. In the Sung Dynasty, after the north was torn 

through the war, the economic center of gravity began to shift 

to the south. The number of educated students in the south was 

far better than that in the north. We strongly called on the 

imperial court to allocate more places. However, Sima Guang, 

a native of Shanxi who had the real power, still insisted on the 

law of "taking people by road", that is, allocating places by 

region. Southern officials in the DPRK advocated "taking 

people by talent". After several competition between the north 

and South officials, Sung Yingzong finally decided to hire 

them by talent. 

"Nanman" ranks 7th in terms of word frequency in the "Yuan 

Shih", with a ratio of word frequency to ranking as high as 122, 

both of which rank first in the 25 historical books. This is 

closely related to the ethnic differentiation policy implemented 

by the Yuan Dynasty. After the nomadic tribes gained control 

of the Central Plains dynasty, in order to achieve the goal of 

division and rule, the people of the country were divided into 

four levels: Mongols, Semu people, Han people, and Nanren. 

As rulers, Mongolians hold the highest status and enjoy various 

privileges. Semu people include people from the Northwest, 

Central Asia, and Eastern Europe, with a secondary status. The 

Han people include the people of Han, Jurchen, Khitan, Bohai, 

Goryeo, Sichuan, Yunnan, and other places under the rule of 

the Jin Dynasty. The southerners were the Han and other ethnic 

minorities in the south after the downfall of the Song Dynasty. 

That is to say, the Yuan Dynasty intentionally expanded the 

scope and number of barbarians, intensified ethnic conflicts, 

and ultimately accelerated its own downfall. 
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Figure 4. Comparison of Rankings of Tribute and Nanman in the 25 Books. 

During the Zhengde period of the Ming Dynasty, Jiao Fang, 

a Grand Secretary of the Cabinet and Minister of Personnel 

(from Miyang, Henan Province), vigorously discriminated 

against southerners after coming to power. He conspired with 

the Grand Eunuch Liu Jin (from Xingping, Shaanxi Province) 

to gain power and dismissed Grand Secretary Xie Qian (from 

Yuyao, Zhejiang Province) and Minister Liu Daxia (from 

Huarong County, Hunan Province); 50 rural examination 

quotas were reduced in Jiangxi province, 100 were added to 

Shaanxi, and 95 were added to Henan. It was not until 10 

years later, when Liu Jin [72] was executed for rebellion, that 

the quota for the southern township examination was restored. 

There is no necessary connection between "tribute" and 

"Nanman", neither a proportional nor an inverse relationship. 

Based on the data from the six unified dynasties of Han, Tang, 

Sung, Yuan, Ming, and Qing, the ranking order of "tribute" is 

Tang, Ming, Eastern Han, Yuan, Sung, and Qing, while the 

ranking of "Nanman" is Yuan, Ming, Eastern Han, Tang, 

Sung, and Qing. It can be seen that the Central Plains dynas-

ties did not refer to "Nanman" less frequently due to the in-

creased frequency of southern tribute. On the contrary, the 

frequency of paying tribute will not decrease, and the number 

of times it is called "Nanman" will increase. In other words, 

paying tribute can also earn the respect of the court. TThis 

shows that "tribute" has the law of tribute, and "Nanman" 

follows the path of barbarism. It can also be seen from the 

ranking ratio Figure of "Tribute" and "Nanman" ranking ratio 

Figure 5 [73]. 

 
Figure 5. Data Description: To make the Figure concise and clear, 

the ratio data is only retained to two decimal places. 
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The above figure shows the ratio curve of "tribute" and 

"Nanman" in various dynasties in historical books. This curve 

is defined as the cognitive curve of the Central Plains dynas-

ties towards "Nanman". "Ratio" is bounded by 0. The more 

the ratio is greater than 0, the more frequent the use of the 

word "Nanman", indicating a discriminatory attitude. On the 

contrary, the closer the ratio is to 0, the less frequent the use of 

the word "Nanman", the slower the discriminatory attitude, 

and even the more friendly it is. 

The figure above shows the ratio curve of "tribute" and 

"Nanman" of each dynasty in historical books. This curve is 

defined as the cognition curve of "Nanman" of the Central 

Plains Dynasty. The "ratio" is bounded by 0, and the more the 

ratio is greater than 0, the more frequently the word "Nanman" 

is used, the more discriminatory attitude is indicated. On the 

contrary, the closer the ratio is to 0, the less frequently the 

word "Nanman" is used, the slower the discrimination attitude 

is, and even the more friendly. 

By the analysis of the above figure, it can be found that 

during the period of strong and unified power in the Central 

Plains dynasties, rulers generally held a contemptuous attitude 

towards "Nanman". On the contrary, when the Central Plains 

dynasties were in a corner and their power declined, rulers 

tended to be relatively friendly towards the "Nanman". 

The relationship between "tribute" and "Nanman" is like a 

hedgehog in winter which needs to huddle together but cannot 

harm each other. Regional dynasties such as the Wei and Jin 

dynasties, the Five Dynasties and Ten Kingdoms, the Jin and 

Liao dynasties, had almost no communication between the 

north and south, with few "Tribute" and few "Nanman". 

Although their data may seem good, it cannot reflect the es-

sence of social development. Looking at the six unified dyn-

asties, they were called "Nanman" for their tribute offerings, 

but not "Nanman" for their excessive tribute. "Tribute" be-

longs to "tribute", and "Nanman" was just "Nanman", each 

spreading according to their own logic. The dynasty accepted 

local objects while calling the other party "Nanman". "In 84 

AD, The Nanman outside the southern frontier of Rinan of-

fered rhinoceroses [55] and white pheasants." "In 1007 AD, 

the Nanman from Gaozhou paid tribute [74]." 

"Man" also presents a "star ripple" transmission character-

istic like "Tribute". In space, there are ups and downs, and in 

time, there are intermittent fluctuations. "Tribute" and 

"Nanman" can be said to be two melons produced by the 

feudal system. If the political system is not changed, they will 

not disappear. After the establishment of the People's Repub-

lic of China, equality among all ethnic groups became a basic 

national policy, and tribute became history, while barbarism 

declined. 

Therefore, it can be seen that hypothesis 3 does not hold. 

4.4. "Nanman" Still Have a Certain Market 

Among the Common People 

Hypothesis 4, The signifier and signified of the "Nanman" 

remains unchanged. 

In the 25 historical books, a special chapter was dedicated 

to the "Nanman" (including the Xi Nanman, and Manyi) to 

introduce relevant historical events: They were ―Shih Chi‖, 

―Han Shu‖, ―Hou Han Shu‖, ―Nan Ch`i Shu‖, ―Sui Shu‖, 

―Chiu T`ang Shu‖, ―Hsin T`ang Shu‖, and "Sung Shih". 

These eight dynasties established some separate sections 

for the "Nanman" during their book revision. In the Yuan, 

Ming, and Qing dynasties, it was no longer a separate biog-

raphy of "Nanman". The change in this system is enough to 

demonstrate that the original "Nanman" had become areas 

directly under the central government's jurisdiction. Although 

the signifier of "Nanman" has not changed, its content has 

tended to weaken in institutional arrangements. This struc-

tural change indicates that "Nanman" is still the same word, 

but the connotation has changed. 

In the Book of Han, the traitor was called "Nanman", that is, 

a new meaning appeared on the basis of the original geo-

graphical position: the regional title of the rebellious court 

was "Nanman". Such as "Yizhou Nanman rebellion [75]", 

"Wuling Nanman rebellion", "Jiangxia Nanman rebellion, 

Jiujiang Nanman rebellion [76]" and so on. It can be seen that 

the "Nanman" political stance has exceeded the meaning of 

cultural discrimination. 

In the Sung Dynasty, the word "Nanman" entered astro-

nomical knowledge, such as "Nanman Star [77]", and in the 

Qing Dynasty, such as "Manlai Mountain, Manmi Mountain, 

Mangang Mountain, Manbrick (one of the six tea mountains), 

Manzhang Mountain [78]" and so on. 

The rulers of the Yuan Dynasty classified the people of the 

country as fourth class while expanding the meaning of 

"MAN". The word "MAN" is often associated with translit-

eration of names and religions. "Dashi Man" appears 27 times 

in ―Yuan Shih‖, including 5 times referring to a person's name. 

For example, "The imperial censor said, 'The Prime Minister 

of Jiangsu and Zhejiang Province, Dashi Man, assaulted his 

Pingzhang political official Bo Lanxi in the Birthday of Em-

peror. It was disrespectful [79].'" 

In 1264,"The Emperor of the Yuan Dynasty ordered Da 

Shiman to suppress the rebels who invaded Tibet from the 

northwest [80].‖ The remaining 22 times refer to albigensian, 

such as ―The Agency of Buddhist affairs in Tibet issued a 

request to exempt monks, Taoists, Yelikewen, and Dashi Man 

from paying taxes [79].‖ Buddhist monk, Taoist priest and 

Christian in Yuan Dynasty were regarded as" the survivors " 

and enjoyed the privilege of being exempted from the service. 

It can be seen that in the eyes of the rulers of the Yuan 

Dynasty, "MAN" has no longer been limited to its original 

meaning, but has added a new meaning: it only represents a 

certain voice. There was even a word called "Manzi Court-

yard" in ―Yuan Shih‖."The rebel general is preparing to in-

vade the capital. The emperor sent his master, Manzi Court-

yard envoy, to inquire [82] " The meaning is: In 1364, the 

rebellious minister Borotimur was about to invade the capital. 

Emperor Yuan Shun dispatched Dada (a top official in charge 
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of managing the imperial palace and surrounding security 

during the Yuan Dynasty) as the national teacher and Manzi 

Courtyard envoy to Qinghe River to inquire about the reasons 

for the invasion of the capital. Perhaps this "Manzi Courtyard" 

is closely related to the mysterious "Manzi Gate" that is still 

popular in Beijing today. 

If the "MAN" in the Yuan Dynasty only unintentionally 

expanded its meaning through the sound of its characters, then 

in the Ming Dynasty, the character "MAN" was given a neu-

tral or positive image, becoming a specialized management of 

ethnic minority affairs and the sixth rank official name "Ab-

original Chiefs' Offices", appearing 72 times [83] in "Ming 

Shih", also became the name of the emperor feast,"Winning 

with a Tassel Whip Manyi Team Dance" in Yongle Emperor 

and Jiajing Emperor [84] banquet appeared 2 times. 

The term "Nanman" in the "Qing Shih" continues to un-

dergo profound changes. Firstly, within its administrative 

jurisdiction, the frequency of derogatory words for "Nanman" 

has decreased, and the neutral official position of "Aboriginal 

Chiefs' Offices" has only been replaced 14 times by the offi-

cial "Tusi" who manages ethnic minority affairs. The fre-

quency of the term "Tusi" increased sharply from 97 times in 

the Ming Dynasty to 857 times. Tusi replaced the "Aboriginal 

Chiefs' Offices". The second is that "Nanman" have ventured 

out of the East Asian continent and are more commonly used 

in overseas countries. They have even shouted in front of 

Western ships and cannons, "Learning merits from the foreign 

to conquer the foreign" 

So, hypothesis 4 does not true. Literally, the "MAN" 

symbol has not changed, but its signified has changed pro-

foundly. 

5. Conclusion: "Tribute" and "Nanman" 

Are Each Other's Magic Mirror 

"Tribute" and "Nanman" appeared in the official history of 

ancient China in "Shih Chi", which were all recorded in fairy 

tales. Because myths belong to the self-evident social axioms 

of humanity, they possess a mysterious force that ordinary 

people cannot resist. In this way, whether it is the "MAN" 

(barbarians) with regional, cultural or ethnic discrimination, 

or the "tribute" that belongs to the obligation of each region to 

"release blood", this is a predetermined "rule" in mythology, 

which ordinary people in the world must unconditionally 

accept and recognize. With the blessing of mythological 

power, its nature has remained largely unchanged for over two 

thousand years. However, as the space of "tribute" expands, 

"MAN" continues to move outward, and the two closely fol-

low each other. But they are each other's magic mirrors, dis-

torting each other to showcase themselves. 

"Nanman" did not gain due equality or respect because of 

the increase of "tribute", only after the "new Nanman" joined, 

"old Nanman" was replaced, to gradually quit the "Nanman" 

circle. For example, the "Wuling Nanman" in the Eastern Han 

Dynasty became the "Wuling County" in the Tang Dynasty. 

In the Sung Dynasty, "Qiannan Nanman" became "Qiannan 

County" in the Ming Dynasty, and so on. That is to say, 

"Nanman" was distorted and artificially depressed before the 

"Tribute" magic mirror. In turn, "Tribute" in the "Nanman" 

magic mirror, was elevated again. Although it is a sacrifice of 

one's own treasure, it is considered a great honor, and he want 

to thank the emperor for giving him an opportunity to donate 

his treasure. Even though the tributes are often rewarded more 

heavily in material terms, they are politically and morally 

always in the position of obedience and submission. In other 

words, the relationship between "Tribute" and "Nanman" is 

neither proportional nor inverse, but a kind of magic mirror 

type of mutual viewing. 

"Tribute" and "Nanman" are not only system Settings, but 

also cultural inheritance. The 25 historical books does not 

have a clear definition of the nature of "Nanman", it is more of 

a cultural feeling, ranging from "Nanman" in the south, to 

"Nanman" in uncivilized areas, and then to "Nanman" in 

rebels. On the other hand, those who submit are not "Nanman", 

and those who have accepted the civilization of the Central 

Plains are not "Nanman" either. As for "south", they continue 

to move southward. "Nanman" is not a fixed and unchanging 

term, but a dynamic one. History has repeatedly emphasized 

the concept of "tribute", and "allowing soil to serve as tribute" 

has almost appeared in various dynasties. Although it is the 

oppression and exploitation of subordinates by the court, they 

use their discourse power to package themselves as moral 

models, turn extortion into dedication, and turn ugly political 

collusion into gentle etiquette. At the same time, the word 

"tribute" opened up a green channel for the corruption of 

officials at all levels, layer by layer exploitation, wild geese 

crossing and plucking their feathers, and the suffering of the 

lower class people was unbearable, which led to the contin-

uous peasant uprisings throughout the dynasties. 

In the late Qing Dynasty, the tributary system was imple-

mented for more than two thousand years. After several 

games, it finally gave way to the treaty system. However, the 

positive thoughts of "rites", "harmony" and "order" contained 

in the tribute went to the world and towards rejuvenation. The 

ethnic discrimination contained in "Nanman" has been com-

pletely eliminated from the political system, and cultural 

discrimination has been thrown into the dust of history. 

However, the regional discrimination it contains is looming 

and has not been completely liquidated, which must attract 

enough attention. 
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